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AN ANCIENT MOSLEM ACCOUNT OF 
CHRISTIANITY. 

ABU-'L-FATH' MUH'AMMAD, a Persian author of the twelfth 
century, in a book on religious sects and philosophers, de- 
scribes the Nazarenes, or, as we would say, the Christians, in the 
following terms :* 

"They are the Church of the Messiah, Jesus, the son of Mary. 
He is the true messenger after Moses, who is promised in the law, 
and he accomplished manifest signs and splendid miracles, such as 
raising the dead, healing the blind and the leprous ; and his existence 
and very nature were a perfect wonder to [attest] his genuineness: 
viz., his origin without initial drops of seed, and his wise discourses 
without any previous instruction. Whereas, with all the prophets 
inspiration reached its completion in the fortieth year, he was already 
inspired to speak in the cradle, and the completion of inspiration 
took place in his thirtieth year; and the time of his calling lasted 
three years, three months and three days. 

"Then, after he was taken up into heaven, the apostles and others 
were of different opinion concerning him. But the opinion differed 
upon two points only : Firstly, how he had come down and united 
himself with his mother, and how the Word became flesh ; secondly, 
how he had ascended up and united himself with the angels, and 
how the divided Word existed. As to the first point, they held that 
the Word became flesh, and they had a [manifold] view upon the 



* Translated from the German of Abul-'l-Fath' Muh'ammad asch-Schah- 
rastani's Religionspartheien und Philosophen-Schulen. Zum ersten Male voll- 
standig aus dem Arabischen iibersetzt. Von Theodor Haarbruecker. Halle: 
1850-1851, 2 vols. 
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manner of the union and the incarnation, brought into a system. 
Some said that he enlightened his body, as light enlightens trans- 
parent bodies ; others, that he was imprinted into it, as the impress 
of the seal into wax; others, that he appeared in it, as the spiritual 
appears in the corporeal; others, that he clothed the Godhead with 
the manhood as with a coat of mail. 

"Lastly, others believe that the Word was mingled with the body 
of the Messiah, as milk is mingled with water. They hold that there 
are three persons in God. They say the Creator is one substance, 
whereby they understand his existence by himself alone, not the 
inclusion of space and comprehensibility (Greifbarkeit) . And it is 
one in substantiality, but three in personality ; and by three persons 
they understand the attributes, such as existence, life and knowledge, 
the Father, the Son and the Holy Ghost; and only the knowledge 
has put on the body as a coat of mail, not the three remaining per- 
sons. 

"As regards his Ascension, they maintain that he died and was 
crucified; the Jews put him to death out of envy and malice and 
knowledge of his prophetic calling and dignity. Death, however, 
extended not to the divine part, but only to the human. 

"They say that the perfection of the human personality consists 
in three things: the prophetic office, the imamhood, and the Lord- 
ship. The other prophets had these three distinctions or one of 
them as attributes, but the rank of the Messiah is a higher one, in 
that he is the only Son, and no one is like him, and between him 
and the other prophets no analogy is possible; and he is the one 
through whom the sin of Adam is atoned for, and who will judge 
the creation.* 

"As to his second coming, however, they are likewise of different 
views. Some say that he will come down before the Resurrection 
day, as the disciples of Islam maintain ; others think that he will only 
come down at the day of judgment. However, he came down after 
he was dead and crucified, and Simon Peter saw him, and he [Jesus] 
spake with him and transmitted to him the power. Then he left the 

* Die Schopfung richten werde. 
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world and ascended into heaven, and Simon Peter was his vicar, and 
was the foremost of the Apostles in whatever related to knowledge, 
piety and culture ; only that Paul disturbed his work and made him- 
self his colleague, and confused the foundations of his knowledge 
and mixed it with the Kalam (i. e. view) of the philosophers and 
the insinuations of his thought. 

"I have seen an epistle from Paul, which he wrote to the Greeks, 
wherein it is stated : 

" 'Ye believe that the position (Stellung) of Jesus is like that 
of the other prophets, but it is not so, but he is only to be likened 
unto Melchisedek, king of Salem, to whom Abraham gave tithes, so 
that he blessed him and laid his hand upon his head.* Wonderful is 
it, to wit, what is delivered in the Gospels, that God said: Thou 
art mine only son — as if he who is the only one could be likened 
unto other human beings !' 

"But there are four of the Apostles who agree together, and 
one of them made a compilation (Zusammensttellung) of the Gospel. 
They are Matthew, Luke, Mark and John. The close of the Gospel 
of Matthew reads that he said: T send you to the nations, as my 
Father sent me unto you. Go and call the nations in the name of 
the Father and of the Son and of the Holy Ghost.'f 

"The beginning of the Gospel of John is : 'In the beginningless 
eternity was the Word, and this Word was with God, and God was 
the Word, and all is made by his hand.' 

"Later the Christians divided themselves into seventy-two sects, 

and the chief sects are three : the Melchians, the Nestorians and the 

Jacobites. From them went forth the Julianists, the [Basilians?] 

the Macedonians, disciples of Macedonius ; the disciples of Sabellius, 

of Photinus, of Paul of Samosata, and several more." 

* * * 

The statement that Jesus appeared especially to Peter after the 

* The words in italics are in Hebrews vii. 1-3, but the whole text is 
either quoted loosely from memory, or else from some lost epistle of Paul to 
the Greeks. The former is more likely, for what follows is probably a 
reminiscence of Heb. i. 5. 

t A confused quotation from John xx. 21 and Matthew xxviii. 19. 
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resurrection and transmitted to him the power has been supposed 
by Rohrbach, in his monograph on the lost Mark-ending, to be based 
upon that lost ending or upon some document derived from it. Mark 
is Peter's Gospel, and often contains details omitted by Luke and 
Matthew ; and yet the apparition to Peter mentioned by Luke and 
Paul (Luke xxiv. 34; 1 Cor. xv. 5) and intimated by the extant 
Mark (xvi. 7) does not appear in the present ending of that Gospel. 
A tenth-century Armenian MS. found by Conybeare ascribes the 
present ending to Aristion, a second-century writer; and this, 
coupled with its absence in the oldest extant Greek manuscripts and 
in ancient ones known to Eusebius and Jerome in the fourth cen- 
tury, have forced upon us the conviction that it has been added to 
supplant the genuine ending. Mary had evidently written some- 
thing which was disapproved of by the Church, and Rohrbach's 
monograph exhaustively discusses this question. There is one point, 
however, which the German scholar overlooks. We know from 
Irenaeus that Mark, in the second century, was alleged by the Docet- 
ists in favor of their doctrine that Jesus the man suffered, while 
Christ, the divine principle, remained impassive (Iren. Haer. iii. 
8:7). One is strongly tempted to conjecture that Peter's original 
account of the resurrection was simply that of a vision or apparition, 
such as the one that appeared to Saul on the Damascus road, and 
which Saul himself, in the text from Corinthians quoted, collocated 
with the undetailed appearance to Peter. When I mentioned this con- 
jecture to Rendel Harris in 1900, he seemed to approve of it, and 
said : "Yes ! His body was phantasmal." To have allowed such an 
account to stand in the New Testament, when the Docetists were 
becoming a dangerous party in the Church, would have given them 
too much hold. Peter's narrative of his experience was therefore 
suppressed, and only lingered in apocryphal tradition As the 
Mohammedans always quoted certain apocryphal Gospel stories on 
a footing with the Canonical ones, our Persian author may have 
gotten his statement from such a source. He can hardly have taken 
it from Clement of Alexandria's lost Institutions (ap. Eusebius H. 
E. ii., 1), for that work put Peter on the same footing with James 
and John, and taught that all three of them received the gnosis from 
the risen Lord. It is strongly probable, therefore, that there was 
once a Gospel narrative telling about a special appearance to Peter, 
and the celebrated charge to Peter, now misplaced in the Gospel of 
Matthew, was a likely portion thereof. 

Philadelphia, Pa. A. J. Edmunds. 



